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#as aid analyses the life of Gaddi women of Bharmour in Chamba District,
yx. In traditional Gaddi Community, the women have an important role

to play. Ga&rpm#uumﬂ»hmmmmdmdmmdmmmnm Gender and the division

mnmennl fw(on. b«'

The United Nations has:defined the status of
women as the "conjunction of position a woman
occupies as a worker, student, wife, mother....,
of the power and prestige attached to these posi-
tions, and of the rights and duties she is expected
to exercise” (UN., 1975). "To what extent, do
women, compared with men, have access to
knowledge, to economic resources and to polit-
ical power, and what degree of personal auto-
nomy do these resources permit in the process
of decision-making and choice at crucial poims
in the life cycle?" (Ibid).

The low status of women derives from a lack

~ of control over material or social resources and
from a lack of choice in the unfolding of one’s
destiny. A single measure cannot be used to
assess the status of ‘women; rather™ a multi-
dimensionsal cluster of variables” is required to

indicate their status. Status is not a fixed, rigid

concept, it changes over time. Women occupy

different positions in the social structure as they.

pass through the life cycle, and the very basis
upon which the community ascribes power, ptiv-
ilege and prestige also changes.

The status of women can be ascertained by the -

educational achievements of women, legal rights
_and status given to them, employment opportun-
ities and demographic characteristics of women

! are decisive elements giving societies stability and cohesiveness.
only of importance in economic activities due to ecological and envi-
~sconomic activities is equally mpomm i.e., formation and continuity
& domain of women. Women’s role as wives, mothers, organisers and as
widonis of social life is of utmost importance. These factors have given, Gaddi
pity: almost equal to men. '

in socio-cultural terms.

In India our attitude to women has been
ambivalent—full of contradictions, Hinduism is
not a monolithic religion and because it has

« evolved over the cenumes integrating the beliefs

and attitudes of diverse racial and cultural groups,
there is no single Hindu view of women valid
for all times. The family structure in the country
is patriarchal, patrilocal and patrilineal. Conse-
quently a boy is regarded as the perpetuator of
the family line, and a girl ‘a bird of -passage’.
Within the hierarchial groupings generated by the
caste system, the family organisation further
creates inequality between the sexes. With a
secondary status, women play but a subdued role
in social life. Several economic, political and
social changes notwithstanding, women are still
far behind men. ‘

This paper describes and analyses the life of
Gaddi women of Bharmour in District Chamba,
Himachal Pradesh, Western Himalaya. What
makes this study special is the contribution made

- by women irr production and land resource use.

If we see Gaddi women in regard to their edu-
cational achievements, legal and political rights,
employment opportunitics and demographic
characteristics, Gaddi women do not have high
status. Literacy rate among Gaddi females is as
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low as IZZWMtanéM el
“rate of 34.30 (Bhasin, 1990)

female’s literacy rate of 2 HOR seat
to schoot as they are needed ook after

_ the small children or do at home.
The sex ratio among Ot 8 870,
which indicates the exc
ulation. Among the Gad
‘fertility is valued and the: en is
quite high. The comp: o of
womer in the Gaddi s

. economic value to th mi
value that women have i of Ii

© gives them an important 3 posi-
tion. So the reason for: t be
ascribed to the undercaring . 3t could
be a chance occutrence or -of the ter-
rain has taken its tolL. The macrtality
rate can be linked to the s k- factors
yooted within the household. Hhave no

rights to land, only a few iems st the time of
wedding are given: it

- However, in traditional Gaddi community, the
women have an important role o play. Gender
principles are central to the organisation of tra-
ditional communities. Gender and the division of

labour that depends on its recognition, are deci-

sive elements giving mountain societies stabil-

ity and cohesiveness (Tllich, 1982; Abu-Lughod,

1985). o B T

The Bharmour Tehsil lies' approximately

between the Norih latitede 32° -11" and 32°41°
.The

3700 metres. The slopes.

age agriculture. Because of thesiepness of the
 slopes, in the rainy seasons; the cover

is lost and soil’ io
hazard. The terrain itself i sty v
~ outcrops of huge boulders, state and rock faces.

The soil is more or less clayey ov clay-loam t0 .

 loam with gravel, its depth varying inverscly with
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the slope. Depending upon the altitude the cli-
mate varies a good deal. Taken as a whole, the

climate is temperate with well marked seasons.

The winter lasts from December {0 February
(both inclusive) and is characterised by snowfall

‘which is heavy and descends lower in the inner

valleys. The streams and rivers are mainly snow-
fed. Perennial springs are also common. Agri-

 cultural lands are mostly rainfed, as the gorges

afe deep and no economic water channels have
been dug. .

. Ecological conditions in the area have resulted
in a mixed-agro-pastoral economy. Although
agriculture provides the bulk of the staple food,
Gaddis give importance to sheep and goat rear-
ing. From this source they obtain additional food
in the form of meat and milk and wool for cloth-
ing. Due to heavy snowfall for about three to four
months during winter, the Gaddis generally

_migrate to lower hills and plains alongwith their

flocks of sheep and goats. During this period the
main’ source of livelihood is sale of wool and
employment of their children and women as
domestic servants. A small percentage of pop-
ulation is left behind to look after the cattle and
fields and spinning and weaving of woollens. The
migmtimismowsitatedbacauseme pastures and
grazing lands are covered with snow, and it is
difficult to maintain the large number of sheep

* and goats, and secondly, for the selling of raw

wool which is available in large quantities with-
out market facilities. Other secondary traditional
pursuits in the arca are collecting minor forest
produce, various kinds of household industries
such as spinning and weaving, tailoring and bee-
keeping, and specialised occupations such as
carpentry, iron-smithery, medicine, religious and
para-religious activities. More recently the
increase in marcentile and government activity -
has created new sources of income in transport,
road building, construction, wholesaling and
retailing. Horticulure, while not yet significant,
may become a major source of income in the
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the whole year. The climage wm and
precipitation), short workmg WMM
irrigation in the area, fragmes
resulting in small fields pre
isation of agricultural practice
plus labour in the area has aff
‘production in Bharmour, -
season and absence of irrig
(most productive per land i
Agriculture technology is extre
time consuming. The Gaddis h
culture in which human baok Hf
every thing. The only non-hums
utilised is that of animals in pk
ing, and of water-mills {Gha

“These features serve to ;
production, Upper ranges of theseing
noteworthy for their, lush meadows
good summer grazing and are thussigheié
ural resources which Gaddis are abils
However, these pastures -ase -Gl 98
Gaddis cannot rely on them fwmwste-
nance. Consequently pattern of transbus
developed to utilise the pmdaememw area
in its productive season, while relying on the
other areas the rest of the year. Thus, the Gaddis
of Bharmour are able to support a human and
animal population of sufficient size by means of

—agriculture and herding. For herding they utilise
summer pastures surrounding mouniain and
winter pastures of the lower moamﬁ in and
around Kangra, ;

It cannot however be mé._ i{f vir
alone drives them out of Bhasmour during wi
but the economic reahty/is als0 zespor T

" do not have enough landotdamm
sheep and goats to fulfill their econaemd

}mfghout the year. They have to Jook for odd
jobs in lower hills, where theym They

work on daily wagwasmadhbommw

ters etc., and their women and .

domestic help, thus earning their- W for
winter months. Apart from this, wae&u&weol-
len products needs some way of dispossl which

isnot poss:ble if they mmw Asall

for

1’09

ﬂwloealpeoplelmve@epandgoats(evemf
theyhavefew)theycmmtsellorexdmgewool
andwoollenpodmts,exce;xbywayofﬂxelrown

~ consumption. Inadequate transportation plays a

significant role in arresting the developmental
activities. Thus the ecologic and economic fac-
tors hecessitate transhumance among Gaddis.
They have a mixed economy ‘because of ecolog-
ical imperatives.

In spite of the difficulties and problems created

by the location, climate and physical features, the

Gaddis by their ingenunity and hard work have
formed a well balanced society whose activities
are organised on the basis of gender. The Gaddi
women are concerned with crop growing and
Gaddi men with herding of their sheep and goats.

- In pre-industrial or traditional societies which
lack market system, the business of everyday
living is usually carried on gendered division of
labour (lltich, 1982). Bharmour is such a society
‘with little specialisation of labour, resulting in
barter or little exchange within the village.

In Bharmour, the division of labour is mainly
between herding and agriculture. In all other tasks
concerned with life in the village, such as crafts
and work on boundary walls, house-building,
Gharats (water-mills), there is a division between
men’s work and women’s work. The men are

- shepherds and women grow crops for food. But

the boundaries are not so clearly marked, as there
is overlapping and deviations from the rule. There
are also cases where the rule is inflexible and
times when change is possible.

Women'’s Work: Major portion of the agriculture
mdonebywomenwhodowwdmg,hoemg,
harvesungmdd\mhmgexceptploughmg(whxch
is done by men) in the fields adjacent to houses
ot far off fields. The other activities of women
include looking aftel the house, children and
cattle. Women weed in the fields, which helps
in the thinning of the maize or wheat crop which
are sown broadcast and collect these as fodder
for the animals that do not go up to high pastures.
Womens® work start after breakfast, they work
in the field until mid-day. They carry home loads
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* of fodder on their backs or on head. Afler a short
break of mid-day. they are back in fields until
four to five P.M. Then they spend time in the vil-

- lage, at the Panihar (water source) collscting
water and start preparing for the evening weal. -
Sometimes they go back to the fields o collect

more fodder. Almost all food processing is

women'’s work. Girls are trained by their megh-

ers from an early age to weed, prepare foor,

pounding of kernels of wild apricots for extrae-

tion of oil, washing clothes and looking afer the
. siblings. It is the women who with assitance of
children are largely responsible for the cattle of

for collecting fodder for stall fed animals and fusl-

for the family hearth. This permit them consids

erable time away from the village. At homeer ;
on hill sides, they are free to talk to whom so-

ever they please, male or female, high caste of
low. As a consequence, communication among,
women and between men and women is as high

as it is among men. In other parts of India, female -

communication network tends to be overwhel-
mingly confined to caste and kin, thus reinfor-
cing differentiation among caste lines. It does not
conform with de Schlippe’s statement, about tra-
ditional societies in Africa of women warking
close to the homestead (1956:40). Gaddi women
are relatively emanicipated, they appear before
men, modestly, with covered heads.

The generalised "principle of mutual” avoi-
dance applies in Gaddi society to the extent
where it does not hamper the economic activi-
ties. In Gaddi society, women work very hard,
in some cases even more than the men. How-
ever these women are not backward. They have
power in their own sphere, no man tells them
what to do. They are responsible for their own
share of work and share the benefits of their own
work as long as the unit of production and con-
sumption remains the home. Their own percep-
tion and that of their men, is that women share
major portion of socio-economic activities and
consequently they are respected, well thought of
and think well of themselves. This respect is same

for women of all castes and classes. The con- 3

cept of patriarchy which prevails in subsistence
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societies ‘conveys respect ‘rather than envy
between the genders (Tllich, 1982: 92). Women
in subsistence economic houscholds have far

-more power and independence than modern sub-
-utban housewives. However, Gaddi women live
- thieir lives as dependents throughout their life-

cycle: as daughters, sisters, wives; or as mothers

-@fsons. They seldom have a voice in the polit-
- ical sphere. They are not ignored at household
‘Tevel, but are not given due credit and importance

at political level. They are like invisible hands

‘shaping and maintaining the structure of society.

Men's Work: Although men are primarily con-

7méthhsiwepandgoatmnng and herding,
they are also involved in the agricultural activ-

ities in the village to some extent. Men plough
and prepare the fields for Rabi and Kharif crops
(the two main cropping seasons) using a bull and
simple plough; they build terraces on the hill

‘slopes. They do this, after arriving from lower
- hills of Kangra and before going upto high pas-

tures (Dhars) in the summer or sometimes they
come down to work from ‘Tarkal’ for a while,
leaving their flocks with a kinsmen. Sometimes
they may send the flocks up with a ‘Puhal’ and
remain in the village to work.

Joint Work: In most households the husband and
wife can efficiently do all the work, although it
is not easy during the period when there are
young children who must be constantly watched.
by the mother until an elder child is able to do
it for her. A child of ten is considered capable
of taking sheep and goats, to graze for the day
or to watch younger children. Children between
five and ten fetch supplies from the shop, run
errands and help their mothers watch the ani-
mals, Infants are tied into a shawl and carried on
the mother’s back, while she grazes the animals,
weeds' the crops, cuts grass for fodder and col-
lects fire-wood. ]t is also the job of adult women

+ and teenage boys to cleanse the animal pens of

manure and take it to the fields. At home they
prepare food, get water, milk the cattle, wash
clothes, clean and spin wool and do the various
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other housshold chih. The work dane by -

women is constant, diverse and often arduous.
The work of hen tends 10 be scasonal. In the
men’s light working season, many of them take
up weaving clothes:ind blankets,

There is practieally 510 task, other than mind-
ing small childeen, which does not require co-
operation of botli sexes: In the fields duties of
the male memw aeed, ploughing, pre-

critical span of tissti-me

together in MMM is helped by his
wife, mother, growiaupi dsughters, or any other
female relative whé shares his roof. Both men
and women gather mangre and take it to the
fields. Women casry the manure on their backs,
in baskets and childeest help too. Men and women
harvest and thrash cereals. The crop is gathered

and laid in bundies on'the ground. Then it is taken ..

_to the house courtyard for thrashing and winnow-
ing by women.

In the making of clothes, men do the twisting
of three threads on a spinner, weaving, making
Doras etc., while teasing and spinning the wool
into thread is done by women. The wool is spun
on Unsaan by men or on Charkhas by women.
The weaving is done on pittooms mostly by men,
few women might also know thig'art. They pre-
pare Pattos and blankets locally ealled Gardus.
The Patti is used for preparing Chola or the coat
asthe case maybe, and the Gardus serve as cover
cloth. Embroidery, répairing lothing and dying
of clothes are female tasks, Carrying the grain
to Gharat (the water mill), cutting and storing
the firewood, collection of wild fruits and wal-
nuts etc., making Sur (local beer) except mixing
ingredients are the jobs of men. Women do
pounding of cereals, midlking oil from wild apri-
cot, sumng and makmﬁhee (clanﬁed butter),
mixing ingredients for S&r, keeping house clean
and periodical plastering with cow-dung.

In Bharmour there is no recognizable separ-
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ateness of tools and this relates primarily to not
so well defined division of labour. Both sexes can
use all the agricultural implements. excepi the
plough which can only be used by a male. All

. tools and artefacts are made by men. Bharmour

is poorly developed in craft work. Only utilitar-
ian goods for home and fields are produced.

Male members of the family have to help out-
side in communal tasks such as building water
channels for Gharats, retaining field walls, car-
rying of the main beem for a new house, storing
grass for the winter and feeding the cattle (For
details sec Bhasin, 1988). ..

In the ritual sphere men dominate. Both' sexes
participate in ceremonies, but men shoulder the
mojor responsibilities. Musical instruments are
‘mainly played by men. Women do take parts in
dancing but their movzments are different from
those of men. Devotional songs are mostly sung
by men. Marriage songs are sung by both the
sexes.

Men and women differ in the way they speak
and what they talk about (Illich, 1982 : 137).
Women talk about the home, children and emo-
tions; while men talk about work, innovations
ideas and politics. Women in Bharmour are sep-
.arated by language. They speak the local ‘Bhar-
mourie’ language. Hindi is mostly spoken and
understood by men. Now-a-days children who go
to school can also understand and speak Hindi.

. But the number of school going children is not

very high especially among girls. Education is
generally conceived by Gaddis as a means of
upward social mobility for men. The women'’s
mobility on social ladder is through marriage to
a person who is likely to be socially mobile, It
does not effect women social position whether
she is educated or uneducated. Thus, mostly boys
are seat to schools. This discrimination against
women is not because of her intelligence or abil-
ity to learn, it is only that it is not going to help
her in the traditional life style. The problem of
conversing with women is that all questions have
to be asked by men and getting the answers by
men, Men translate, take things for granted, and
mould their answers to suit the occasion.
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Anmgﬁaddxstheconecptofm‘m,

freely at any time is relatively infornialuint fliek-
ible and depends on the separation of actielit
that results- from the sexual division ‘of I
It is a characteristic feature of traditionsl so%
eties to set apart, or see a distinction in piiiis
space which is used by men and wes
Schlippe, 1956; Edelberg and Jones,
urie, 1979‘ Iilich, 1982). ’

InB ,there are no such mvﬂw

- -yitid cattle and young sheep and goats that are
S ‘—wmwgouptohxghpastm

“Dritng the year there is a definite change of
‘mmm and where and by whom they
sredone. Apart from agricultural activities, there
ral activities to be followed.
Mmmer and winter pastures contain the
gents of space and time when compared to
wiftags sconomy. That is to say, the pastures are
sputisity removed from the village. They are at
#@iffprent altitude and far-removed from the vil-

matespaccsforwomen,ﬂmghmenmm
space to hold meetings, settle disputes; Gisping
political and farming issues, or just sit. TN

at least one such space in each of the settien
either under a tree or in the open space. W
do not have a similar, formal sitting’ spuﬁiv
Gharat is another space which inte ;
becomes men’s or women’s. There are sevelit

Gharat, it tends to be only women and childs,
‘but there are no fixed rules. When women occupy

public spaces, such as ‘Panihar’, water spring, -

field etc;, mén usually do not join them: The
. women interact with each other, not with their
men as couples. The men only join them in-the
privacy of home and ‘Khaliyan® (courtyard).
Interaction between individual men and womien
varies according to kinship relation and relative

age, which ranges from relaxed informality to -

extreme avoidance, marked by women coveing

tain the integrity of the gender divide.

The courtyards are mainly womea's ﬁe

(except during threshing when men and we 45

“work together in the courtyard). All food ge»
cessmg is done here. Washing of clothes, spin- severs
ning of wool, embroidery, giving bath to childrea
etc. is all done here. The kitchen is 8 women’s

domain,
‘I‘hegmzmggmmﬂsmandaromdmevﬂhe.

near ‘Panihars’ are areas where old woihen, .

" young girls and small boys sit with babies, to

j&. Being scasonally used, they bring in the
mefm'l‘twypmwdegenderdxffem

iﬁﬁ%mpwfume They provide gender

:in the utilization of resources and

Wssb«paﬂd goats as opposed to field

taps, male instead of female labour. For clip-
g floece from sheep, locally prepared scissors,

_% - and for spinning Unsaan are used.
Gharats in each settlement. If women are st 8

““Thie beliefs and ideas held by the villagers have

‘iﬁﬂlinﬂmemdwhvcsofthemnand
- women and children. For onc thing, it reinforces

ﬁmderdms:onforwork.plaee,molsandlan-

guage. According to religious beliefs, women are
consuderedunpmc that is why they are not
allowed to use plough and visit high altitude
passuasdmeplac&areconsideredtobeinhab—
ited by supematural beings. ,

“The role of Gaddi women in childbirth and

funerals is an important part of village life. Here

- wa6men are carriers of traditional information in
their head and men averting their glances. ¥in
-who are not kin, especially elders do not ciiee - -
closer to an area where a group of women i sit- -
ting. By these standards the Gaddis mm«-& -area has given an important role to the -

‘women. This economic role has undoubtedly

sbeence of written records. The women appear
‘3 have their own place in society.
- Thé economic cycle and division of labour in

#ffected the social poduon of women, who have
‘soetal freedom which is quite remarkable in its
MMnac\ﬂumlsmulantyamongﬂw
castes in Bharmour, as the women from

$he different castes have the same economic role
- wnplay, necessitated by the demands of environ-

et to grow food for their own consumption.
_The economic value and worth of women there-
m:(a)mdependelnmdneomyunnofeoo-
mwﬁmywuhomwhnchmegwmeoomxc
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msuchsocleﬁesxsmvetyhxghbecuasethe
actualcalfeof the livestock and handling of eco-
nomic affairs is entirely a male domain. How-
ever.mmeGadﬂlmetywomenoccupyan

y significant place which is reflected
mthegenerai!y Mandmponanceﬂxat
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Gaddis have, by tradition adopted to a mountai-
nous, rugged environment. Rajputs and Brah-

‘mans (who form a Gaddi caste) came from the

plains and adjusted themselves to different eco-
logical conditions from the plains. Their religious
beliefs, practices and caste system, though mod-
ified by a harsh environment throw a great deal
of light on the fundamental nature: of the insti-
tutions, But the position of women in Gaddi soci-
ety is different from the other Indian women.

_ Although Gaddis are Hindus, patrilineal and

patrilocal, yet the economic value that women
have in Gaddi way of life gives them an impor-
tant and irreplaceable position. This cultural
acceptance of the fact of their raised status gives

 them a voice in household affairs that is almost

equal to that of their husbands. .
The socio-economic equality of sexes can be
seen in the attitudes and practices concerning

marriage, divorce and houschold harmony. The

ideal is the arranged marriage between an unre-
lated pre-pubertal boy and girl, both coming from
different vallages. She should remain married to
the boy for life, though she may marry his brother
if the husband should die prematurely, more so
when there are children from the first marriage.
Dowry system, in its true traditional sense, is not
prevalent among Gaddis. At the time of marri-
age certain essential items are given to the girl
as gifts by her parents. These may consist of a
few pieces of silver jewellery, the utensils for
daily use and some agricultural implements.
There is no custom which might be termed
reverseddowrysystemmtalhngsomepaymem
by the parents of the bridegroom to the parents
of the bride. However, different kind of ‘bride

" price’ is prevalent among Gaddis. In some cases,

especially in those where there is a doubt that the
girl may not be treated well by her husband and
his parents, some omaments are demanded as a
kind of security from the parents of the brideg-

.room, and these are retained until the parents of

the girl are satisfied that the girl is being treated
well and has settled down. When such time
comes the ornaments are returned. When there

 is marriage by exchange, in which brother and
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sister in the family may marry a Sister and brother  orcee may, however, remarry. Whenever a man

belonging to another family, no mmn in this region acts on a assumption that this

paid. In the case of widow mmme, some authority will be accepted simply because he is
compensation is paid by her new hus hﬂ' .a'male and fails to take into account the wishes
husband’s family in accordance with 99831- or feelings of his wife, sister or daughter, he often

bility of her bearing children again, a8  gets himself into trouble. There is no way for a

‘her age. There is another system, whi man to force women’s compliance with his
a women to take on a new husbend wishes. Her economic ability and consequent
n  social position has resulted in special institutional
on his marriage. The consent of formes privilages that are bestowed on the women.
is considered essential. As a general the  In case of the birth of a child after the hus-
) pgc band’s death irrespective of the time gap, the
takes place. Because of demographs;; ehild if it be bomn in the husband’s house, Chauk-
is harder for a man to find a wife th handu (Bom within the four walls), has full inhe-
women to find a husband. Moreover, the h ritance rights. Woman is responsible for the
to bear the cost of the marriage much mos¢ heav-  continuity of patrilineage. As replacement of
ily than the women. Also a girl’s father has finle ~ woman is not easy in Gaddi society because of
responsibility for making a monetary onﬁty for demographic reasons, rights of sexuality are
~ his daughter by compulsion although he often ignored, but the right on the womb is there. In
does give a substantial gift to his daught«athe case the child is born after the husband’s death
time of the marriage. If a father wants to avoid and away from the husband’s house, the child
that too, hecanperrmthlsdaughtermdm.&m- gets a share of property from the woman’s father
ilarly Ghar-Jawantari, a typical form of magri- or brother, and in the case of remarriage the child
age where the boy has to work as a domestic  is:entitled to inheritance rights from her new-
servant in the house of his would be father-in- . husband. In the later case the extent of the prop-
law, is practiced among the Gaddis of Bhatmour erty settlement is divided before the women
In Gaddi society, the custom of paying bride- agrees to remarry.

“price in case of widow marriage or second mar- It is socially excepted and considered as desir-
riage is related to her economic importance. able that subsequent to the death of her husband
Wormen.are not viewed as life partners in the a woman should marry her brother-in-law, but
usual accepted sense, but also as economically in actual practice the woman has the final say and
indispensable co-partners in the “subsistence she may refuse to enter such a man. -
economy of the Gaddis. - ' Like all men, Gaddi' men also want their

A woman always has it in her power to leave women to be virtuous yet female promiscuity in
her husband if she is angry, dissatisfied or Gaddi society is a well known and accepted fact.
unhappy. She has great freedom of movementas:  There are no cases of women being punished or
children, if any, remain with the husband. Her sent away on charges of promiscuity and immo-
labour is sufficiently in demand so that she can  rality. This tolerance is obviously related to her

- move not only back to her natal family but also  economic importance. |
to a sister’s husband’s house or a more distant ~ However, there are a few conditions under
kinsmen’s house. She can stay there till such times  which marital status is ambiguous. A promiscu-
as she returns to her husband or finds a new one.  ous woman who stays with a series of men, and
There is no great need for her to return to the . if she bears a child (Hallor or bastard) the gen-
natal village although this is the usual practice. itor may not be willing to accept it as legitimately

Divorce by mutual consent is permitted but . his.
there is no special form of divorce as such. A div- There is also a question when a woman leaves
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one maf for another without obtaining a divorce.
The first man miay object and demand a substan-
tial compensation that the second cannot pay.
Under such cizcamstances the caste council is
likely to mﬁseﬁm of the first man but

public setmmﬂy is that nothing can be ’

Tensions mm and the resentment of
father's authority are probably te same here as
elsewhere, in India, Bt the pressure from women
for partition is muach greater. A women is not wil-
ling to obey het parents-in-law, and sister-in-law
tend to view ¢ach égher as potential rivals for their
husband’s affection. The man desires to maintain
good relations with his wife. He knows that if
he or other members of the household do not treat
her well she will leave. Eventually the property
will be divided anyway, and then it is hard work-
ing, responsible and attentive wife which is of
greater value than the co-operation of brothers.

Yet, the economic power of women in the
household is not translated into corresponding
community authority. They are not ignored at
household level but are not given due credit and
importance at official level. This economic super-
jority has resulted in more power for women,
however, the power is restricted within the family
domain and does not extend to social or polit-
ical sphere. It is interesting to note that although
by convention every village Panchayat has a
female member, the lady never bothers to attend
the meeting or to take any active interest in the
proceeding of Panchayat.

It may be concluded as it is observed that ecol-
ogy and environmental factors existing in Bhar-
mour have given to Gaddi women a special
economic power, an elevated social status and
authority almost equal to men. However, there
are certain domains in which men continue to
dominate, as is culturally required. Moreover,
community authority still is in the hands of men.
There is a kind of duality observable here. Men
dominate in public and community affairs, and
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continue to play the role of the head of the family
and bread winner, women enjoy greater say in
family life, great deal of social freedom and sev-
eral of their actions are condoned/tolerated. This
confirm with Ortnel and Ros aldo’s thesis in one
way that in spite of the Public/domestic dicho-
tomy the ecologic/economic division interfere

" further modifications in women’s position. Hence

one may say that the Public/domestic dichotomy
is not the-only criterion for determining woman’s
status in society.

This is a patriarchal society in which men dom-
inate in public sector. However in their own
world women have a freedom, and a right to self

“expression. They can only be understood on their

own terms, With the onset of development pro-
grammes economic changes are taking place but
Gaddi women remain traditional in their dress,
language, tools and resources because they grow
food crops rather than cash crops. Modemization
is bringing changes which affect men and women
differently. Modemization brought by outside
agencies is set in a male-biased ideology; women -
are seen as inherently "incapable”; the new tech-
niques are aimed at men by men. "Male values
are also reflected in the view that developmicnt
is solely dependent on technological and eco--
nomic advances. Such values exploit both the
environment and vulnerable groups such as
women (Hewitt, 1989 : 350).
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